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Sand Harbor Presbyterian Membership Class 

Part 3: Our Distinctives in Doctrine and Denomination 
I. Our Reformed Doctrinal Distinctives 

A. Confessional 
1. The Necessity of Creeds 

a) We are “creedal” creatures 
(1) God has designed us to be creatures that evaluate, formulate, feel, and act. The 

declaration “I believe…” regardless of what follows is impossible for humans 
created in the image of God to avoid. The question is not do you believe 
something but what do you believe. 

b) Our belief is not only in objects but content about that object 
(1) It is not enough to say “I believe in Jesus Christ.” We must also say what we 

believe “about Jesus Christ.” Additionally, because of the effects on sin on the 
history of thinking (a.k.a. false doctrine) we must also affirm what we “don’t believe 
about Jesus Christ.” 

(2) “Some might say, ‘My only creed is Christ.’ But as soon as we ask the question, 
‘Who is Christ?’ we will hear someone’s expression of his creedal understanding 
about Christ, which will either be right or wrong, biblical or unbiblical.”  1

c) The Scriptures Demand to Be Interpreted 
(1) “Do your best to present yourself to God as one approved, a worker who has no 

need to be ashamed, rightly handling the word of truth.” (2 Tim 2:15) 
(2) “Christians with no creed simply do not exist. To declare that one has “no creed 

but the Bible” is a creed, for the Bible nowhere expresses itself in such a fashion. It 
is an extra-biblical formulation. There are really only two types of Christian: those 
who are honest about the fact they have a creed and those who deny they have a 
creed yet possess one nonetheless.”  2

2. The Source of Creeds 
a) The Word of God (the authoritative source) 

 Burk Parsons, Why Do We Have Creeds? (Phillipsburg, N.J: P&R Publishing, 2012), 18.1

 Carl Trueman, This We Believe, Tabletalk Magazine2
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(1) “Our natural, God-given desire to formulate what we believe can only rightly be 

formulated by looking to the supernatural, God-given source, the sacred 
Scriptures.”  3

b) The History of the Church (the contextual source) 
(1) We live in an age where the modo is “newer is better.” But that is not the case 

when it comes to truth. When it comes to doctrine if it’s brand new, it’s probably 
not true. Creeds connect us to the history of interpretation, where we stand on the 
shoulders of those who have gone before us and wrestled with how to interpret 
Scripture. As a Reformed church we don’t give the history of the Church authority, 
like we do the Scriptures, but we don’t ignore it either. 

3. The Function of Creeds 
a) In Our Church 

(1) Our Confessional standards help us determine who is qualified to serve as an 
officer of the Church in accord with Titus 1:9: “[an elder] must hold firm to the 
trustworthy word as taught, so that he may be able to give instruction in sound 
doctrine and also to rebuke those who contradict it.” 

(2) Our Confessional standards help inform the congregation of what we believe, 
teach, practice, and desire for our members as well. 
(a) Clarification: As a PCA church we do not require our members to affirm every 

point of our confession. But we do require that if they disagree in any area with 
our confession that they can do so peaceably and not subversively.  

b) In Our Denomination 
(1) Our confessional standards are the basis by which a pastors life and theology is 

judged to determine if he is qualified for ordination.  
(2) Our confessional standards are the basis by which an ordained pastor is 

disciplined. If a pastor is living or teaching things contrary to our Confession, he 
will be disciplined accordingly. 

4. The Benefits of Creeds 
a) Creeds Help Us Measure Whether An Elder is Qualified or Not 
b) Creeds Help Regulate the Power of Church Leaders 
c) Creeds Help Give Us Succinct Summaries of the Faith 
d) Creeds Give Standardized Definitions of Important Biblical Concepts 

 Burk Parsons, Why Do We Have Creeds? (Phillipsburg, N.J: P&R Publishing, 2012), 16.3
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e) Creeds Help Unite Us Around a Common Body of Doctrine 

B. Covenantal 
1. Our Whole-Bible Convictions  4

a) One Book  
b) One Author (2 Tim 3:16) 
c) One Subject (Eph 1) 

(1) God’s Reign through Redemption and Renewal for His Renown 
(a) What: Universal reign over all things in heaven and earth (Eph 1:10, 20-22) 
(b) How: the redemption and renewal that Christ accomplished (Eph 1:7,9-10) 
(c) Who: The Father is the Author (Eph 1:3-5,9-11), The Son is the Accomplisher 

(1:3-7), The Spirit is the Applier (Eph 1:13-14). 
(d) Why: To the praise of his glory (Eph 1:6,12,14) 

2. Our Whole Bible Connections 
a) The Covenant of Works (Adam) 

(1) WCF 7.2: The first covenant made with man was a covenant of works in which life 
was promised to Adam and, in him, to his posterity, upon condition of perfect and 
personal obedience. 

b) The Covenant of Grace (Christ) 
(1) In the Old Testament  

(a) WCF 7.5: In the time of the law, this covenant was administered differently than 
in the time of the gospel. Under the law, it was administered by promises, 
prophecies, sacrifices, circumcision, the passover lamb, and other types and 
ordinances given to the Jewish people, all of which foreshadowed Christ to 
come… 
i) The first seed of the promise was planted with Adam and Eve in Gen 3:15 > 

preserved through Noah (Gen 6-9) > particularly focused in Abraham and 
his future offspring (Gen 12:1-3) > further developed through Moses and 
the nation of Israel (Exodus 19-20) > as well as through David and a future 
King that would be from his family line (2 Sam 7). Finally, the prophets of 
the Old Testament foretold a day when all these covenants would be 
fulfilled and a "new" covenant would commence (Ezekiel 37:24-28). 

 Adapted from: Vaughan Roberts, God’s Big Picture: Tracing the Storyline of the Bible, IVP/UK Edition edition. (IVP 4

Books, 2012).
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(2) In the New Testament 

(a) WCF 7.3: Since man, by his fall, made himself incapable of life by that 
covenant, the Lord was then pleased to make a second covenant, commonly 
called the covenant of grace. In it God freely offers life and salvation by Jesus 
Christ to sinners, requiring of them faith in him, that they may be saved, and 
promising to give his Holy Spirit to all those who are ordained to eternal life, to 
make them willing and able to believe. 
i) Inaugurated by Christ's obedience, death, and resurrection  
ii) Consummated at Christ’s second coming 

C. Calvinistic 
1. The Heart of Calvinism 

a) The Grace of God: Regardless of how one parses out all the details of how God saves 
a sinner, we must all agree that salvation is all of grace from beginning to end. We 
don't merit salvation nor do we somehow self-sufficiently maintain our own salvation. 
The only thing we contribute to our salvation is the sin that made it necessary. The 
grace of God is the primary cause of any and every conversion. 

b) The Glory of God: Since, salvation is all of grace, God deserves all the glory for 
salvation. We dare not rob God of His glory by trying to take credit for our conversion 
in any way. 

2. The Points of Calvinism 
a) T- Total Depravity 

• Every faculty of man is under the reign of sin and as a result is incapable and 
unwilling to respond to the Gospel. (Romans 3; Ephesians 2) 

b) U- Unconditional Election 

• God, out of his mere good pleasure, from all eternity chose some to everlasting life. 
(Romans 9; Ephesians 1) 

c) L- Limited Atonement 

• The death of Christ was designed by God to effectively purchase the salvation of 
God's elect only. (John 10, 17) 

d) I- Irresistible Grace 

• God graciously overcomes our unwillingness and inability to place our faith in Christ 
by giving us spiritual life and sight. (2 Cor 4; Eph 2) 

e) P- Perseverance of the Saints 
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• God graciously preserves His elect so that they ultimately persevere in faith to the 

end. (John 10; Romans 8) 
D. Corporate Worship 

1. The Pattern of Worship (Our Liturgy) 
• Prayer of Preparation: Before we enter God’s throne room, we pause to prepare our 

hearts and remind ourselves that we are coming before the King of kings. 

a) ↓ Call to Worship: Our service starts with a Call to Worship to remind us that God is 
Initiator and Host. We come at His summons into His presence. We are the honored 
guests in His house. 

b) ↑ Adoration: We respond, through song and prayer, to God’s gracious initiation and 
invitation by ascribing worth to Him for who He is (attributes) and what He’s done 
(actions).  

c) ↑ Confession: We then move from acknowledging our Holy God to confessing our 
unholiness before Him. We humbly admit that we have fallen short of His glory in 
thought, word, and deed. 

d) ↓ Assurance: God responds to our confession with cleansing by reminding us that 
“there is no condemnation for those who are in Christ Jesus” (Rom 8:1) and that in 
Christ, and Christ alone, there is forgiveness of sins (Eph 1:7). 

e) ↑ Thanksgiving: We respond to this divine declaration of grace with songs of 
thanksgiving that are focused on the person and work of our Savior, Jesus Christ. We 
also give our offering in thankful response in order to support the work and advance 
of the ministry of the Gospel. 

f) ↑ Pastoral Prayer: Having thanked God for His pardoning grace, we now plead with 
Him for sanctifying and sustaining grace to meet our spiritual and physical needs as a 
church. 

g) ↓ Preaching of the Word: We believe that when the Word of God is read and faithfully 
preached, God, Himself, is actually addressing us in order to “teach, admonish, 
correct, and train us in righteousness” (2 Tim 3:16). And His Word works on us to 
“revive the soul…make wise the simple…rejoice the heart…and…enlighten the eyes.” 
(Psalm 19:7-8). 

h) ↑ Prayer and Song of Response: We respond to God’s Word by asking that its truths 
and application bear fruit in our lives. 
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i) ↓ Lord’s Supper: Having heard the Word through preaching, we then get to see the 

Word in the sacrament. The Lord is the Host of this spiritual meal and thus as we take 
the bread and drink the cup, we fellowship with Him at His table. 

j) ↓ Commission/Benediction: As God had the first word in the Call to Worship, He now 
gets the last word in the Benediction. In the Benediction, God reminds us whose we 
are and the privileges and purpose that comes with it. 

2. The Principles of Worship 
a) The Regulative Principle 

(1) Stated 
(a) WCF 21.8: … the acceptable way of worshiping the true God has been 

instituted by himself, and so limited by his own revealed will, that he may not 
be worshiped according to the imaginations or devisings of men, or the 
suggestions of Satan, or under any visible representation, or any other way not 
commanded in Holy Scripture. 

(2) Supported 
(a) In the Old Testament:  

i) Exodus 20:3 
ii) Exodus 32:1-10 

iii) Deuteronomy 12:29-32 
(b) In the New Testament:  

i) Matthew 15:7-9 
ii) John 4:23-24 
iii) Colossians 2:20-23 

iv) Hebrews 12:28-29 
b) The Dialogical Principle 

(1) At the heart of the covenant is this statement: “God is our God and we are His 
people.” The covenant we have with God is intensely relational. This relational 
dynamic of the covenant is intentionally reflected in our liturgy. In the liturgy there 

is an reoccurring interchange where God speaks to us (represented by the ↓) and 

we in turn respond to God (represented by the ↑). This dialogue highlights the 
fact that God is the primary actor in worship authoritatively addressing us through 
His Word. Our part is to humbly respond, “Speak, O Lord, your servants are 
listening.” 
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c) The Gospel-Centered Principle 

(1) Additionally, the structure of our worship is meant to remind us of and re-center 
us on the Gospel of Christ. Here is how it does that: 

• “Just as preaching presents the gospel in word, singing presents the gospel through 
song, the sacraments present the gospel in symbol, so also the liturgy presents the 
gospel in structure and shape.” (Bryan Chapell) 

• “The movement of the liturgy is a ‘retelling’ and ‘reenacting’ of the Gospel: God is holy 
(adoration), we are sinners (confession), Jesus saves (assurance), sanctifies (preaching & 
Lord’s supper), and sends us as his ambassadors (benediction/commission). This also 
parallels the Biblical storyline of the Gospel: creation, fall, redemption, and restoration.” 
(Mike Cosper) 

3. The Parts of Worship (Elements) 
a) The Parts of Elements of worship are those things which the Scriptures have explicitly 

or clearly demonstrated must be part of the corporate gathering. They are as follows: 

(1) Singing the Word (cf. Col 3:16; Psalm 149:1)  

(2) Reading the Word (1 Tim 4:13)  

(3) Preaching the Word (cf. 2 Tim 4:1-2)  
(4) Praying the Word (cf. 1 Tim 2:1; Psalm 51 [an example of a prayer that was prayed 

corporately])  
(5) Seeing the Word (Sacraments) (1 Cor 11:23-26; Mt. 28:18)  

(6) Supporting the Word (Giving) (cf. 1 Cor 16:1-2; 2 Cor 9:7) 
4. The Day of Worship (Sabbath/Lord’s Day) 

a) Stated 

The Gospel Structure of Our Liturgy

Biblical Storyline Our Liturgy Gospel Reminders

Creation Adoration The Holy God of the Gospel

Fall Confession The need for the Gospel

Redemption
Assurance The heart of the Gospel

Thanksgiving The response to the Gospel

Restoration
Preaching & Lord’s Supper The renewing work of the Gospel

Benediction/Commission The mission of the Gospel
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• WCF 21.7: God in his Word—by a positive, moral, and perpetual commandment 

binding all men in all ages—has specifically appointed one day in seven for a 
Sabbath to be kept holy to him. From the beginning of the world to the 
resurrection of Christ, the appointed Sabbath was the last day of the week. 
Beginning with the resurrection of Christ, the Sabbath was changed to the first day 
of the week, which in Scripture is called the Lord's day, a day to be continued until 
the end of the age as the Christian Sabbath. 

• WCF 21.8: This Sabbath is then kept holy to the Lord when men, after due 
preparation of their hearts and arranging of their common affairs beforehand, not 
only observe a holy rest, all the day, from their own works, words, and thoughts 
concerning their everyday occupations and recreations, but also devote the whole 
time to the public and private exercises of God's worship and to the duties of 
necessity and mercy. 

b) Supported 
(1) The Sabbath was instituted by God at creation as a gift to mankind even before 

there was a trace of sin. (Gen 2:3; Mark 2:27) 
(2) The Sabbath is an integral part of God’s moral law as summarized in the 10 

commandments. (Ex 20; Deut 5) 
(3) God prophesied through Isaiah that the Sabbath would be a part of the New 

Covenant (Isa 58:13-14) 
(4) Jesus honored the Sabbath, while at the same time confronting the ways that the 

Pharisees had distorted it. (Mark 2:23-3:6) 
(5) The Apostles continued to set aside 1 day in 7 to worship God (Acts 20:7; 1 Cor 

16:2) 
E. Sacraments 

1. Defining a Sacrament? 
a) A sacrament is an holy ordinance instituted by Christ; wherein, by sensible signs, 

Christ, and the benefits of the new covenant, are represented, sealed, and applied to 
believers. (WSC Q 92) 

2. Describing a Sacrament? 
a) A Sign 

(1) “a sacrament pictures or signs God's promises. In biblical usage, a "sign" is like a 
big road sign with an arrow pointing you to Jesus Christ. This is how the word is 
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used in John's Gospel: "This, the first of his signs, Jesus did at Cana in Galilee, and 
manifested his glory" (John 2:11). The sign was meant to point the disciples (and 
John's readers) to Jesus as God's promised Messiah. The same is true with 
sacraments-they direct us to the one who is the savior of our souls.”  5

b) A Seal 
(1) “A sacrament also seals God's promise. In older times, documents would bear a 

mark from the author of the letter or treaty that sealed the material contained in it 
and vouched for its authenticity and authority. In our day, we often talk about 
people or organizations giving their "seal of approval" for certain actions or 
products, such as, for example, the "Good Housekeeping Seal of Approval"; when 
you see that seal, you know that Good Housekeeping has tested the product in 
question and approved it. Or, to change the image, sports memorabilia often 
comes with a "seal of authenticity" to let buyers know that the autograph is real 
and true. In other words, a seal gives you confidence that the product (or the letter 
or document) it seals is what it purports to be. In the same way, a sacrament seals 
God's promises and gives you confidence that his promises can be trusted.”  6

3. Baptism 
a) why do we baptize infants? 

(1) Because of the continuity of God’s covenants  
(2) Because of the continuity of God’s covenant signs (Col 2:11-12) 
(3) Because of the status of children in the new covenant (1 Cor 7:14; Eph 6:4) 
(4) Because of the extent of the promise in the new covenant (Acts 2:38-39) 

4. The Lord’s Supper 
a) Various Views on the Lord’s Supper 

(1) Catholic (Transubstantiation) 
(a) Catholics believe that the bread and wine upon being blessed by the Priest 

transform into the physical body and blood of Christ. 
(2) Lutheran (Consubstantiation) 

 Sean Michael Lucas, On Being Presbyterian: Our Beliefs, Practices, and Stories (Phillipsburg, N.J: P & R Publishing, 5

2006), 83.

 Ibid., 83.6
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(a) Lutherans do not believe that the bread and wine themselves transform into 

the physical body and blood of Christ but that Christ is physically present 
alongside the elements. 

(3) Evangelical (Memorial) 
(a) There is no physical or uniquely spiritual presence of Christ during the 

administration of the Lord’s Supper. It is a meal that merely commemorates the 
death of Christ as we reflect upon it. 

b) The Reformed View of the Lord’s Supper 
(1) Defined 

(a) WSC Q96: “The Lord's supper is a sacrament, wherein, by giving and receiving 
bread and wine according to Christ's appointment, his death is shown forth; 
and the worthy receivers are, not after a corporal and carnal manner, but by 
faith, made partakers of his body and blood, with all his benefits, to their 
spiritual nourishment and growth in grace.” 

(2) Defended 
(a) The Unique Blessing Promised in the Supper 

i) The cup of blessing that we bless, is it not a participation/fellowship in the 
blood of Christ? The bread that we break, is it not a participation/fellowship 
in the body of Christ (1 Cor 10:16) 

(b) The Unique Judgment Promised in the Supper 
i) 27Whoever, therefore, eats the bread or drinks the cup of the Lord in an 

unworthy manner will be guilty concerning the body and blood of the Lord. 
28Let a person examine himself, then, and so eat of the bread and drink of 
the cup. 29For anyone who eats and drinks without discerning the body eats 
and drinks judgment on himself. 30That is why many of you are weak and ill, 
and some have died. (1 Cor 11:27-30) 

c) The Reformed Practice of the Lord’s Supper 
(1) The Purpose of the Supper 

(a) To Remind (Past) 
i) We look back and see what Christ has done for us to objectively 

accomplish our salvation. 
(b) To Renew (Present) 
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i) Just as we intake food to sustain us physically, so we intake God’s grace to 

sustain us spiritually for the journey ahead. 
(c) To Refocus (Future) 

i) Ultimately, this feast of the Lord’s Supper will be replaced by THE FEAST, 
the wedding supper of the Lamb, Jesus, when he is married to his bride, 
the Church, forever. (Rev 19:6-9) 

(2) The Practice of the Supper 
(a) The Elements 

i) Bread 
(1) in the Bible, eating bread together was a sign of fellowship and 

friendship. 
ii) Wine 

(1) in the Bible, wine (when used properly and not for drunkenness) was a 
sign of joy and celebration. (Psalm 104:15) 

(b) The Frequency 
i) There is no explicit statement about how often we should take it. At the 

bear minimum the Bible seems to support a regular partaking of the Lord’s 
Supper. The PCA allows each local session freedom in this particular area. 

(c) The Safeguarding (“Fencing the Table”) 
i) This is the wording that the PCA has laid down for who can participate in 

the Lord’s Supper: “We invite all who have professed faith in Jesus Christ 
and have been baptized and who are communicant members in good 
standing in an evangelical church, to come to participate in this sacred 
Sacrament of the Church. This is not a Presbyterian table, and we do not 
restrict it as such - it is the Lord’s Table. However the church alone grants 
access to the table, and must guard it from the leaven of unrighteousness 
(1 Cor. 5.6-8). Therefore if you are an unbeliever; if you are an unrepentant 
believer, living in defiance of Christ’s commands; if you are an 
unaccountable believer, not a member in good standing at an evangelical 
church; please do not participate in this meal. We invite you instead to 
remain among us and use this time to ask God to speak to your heart, and 
give you more light and understanding. Children who have not been 
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admitted to the table by the church should also refrain from partaking of 
the Supper.” 

F. Complementarian 
1. Defined 

a) We believe that God has created mankind, male and female. Men and women are 
equal in person, dignity, worth, and respect, yet distinct in the roles that God has 
called them to. In the home, God has called the husband to be the head who 
exercises sacrificial servant-leadership, and the wife to be helper, who exercises joyful 
God-honoring submission. In the church, God has reserved the role of elder and 
deacon for qualified men. 

2. Described  7

a) Both Adam and Eve were created in God’s image, equal before God as persons and 
distinct in their manhood and womanhood (Gen 1:26-27, 2:18). 

b) Distinctions in masculine and feminine roles are ordained by God as part of the 
created order, and should find an echo in every human heart (Gen 2:18, 21-24; 1 Cor 
11:7-9; 1 Tim 2:12-14). 

c) Adam’s headship in marriage was established by God before the Fall, and was not a 
result of sin (Gen 2:16-18, 21-24, 3:1-13; 1 Cor 11:7-9). 

d) The Fall introduced distortions into the relationships between men and women (Gen 
3:1-7, 12, 16): 
(1) In the home, the husband’s loving, humble headship tends to be replaced by 

domination or passivity; the wife’s intelligent, willing submission tends to be 
replaced by usurpation or servility. 

(2) In the church, sin inclines men toward a worldly love of power or an abdication of 
spiritual responsibility, and inclines women to resist limitations on their roles or to 
neglect the use of their gifts in appropriate ministries. 

e) The Old Testament, as well as the New Testament, manifests the equally high value 
and dignity which God attached to the roles of both men and women (Gen 1:26-27, 
2:18; Gal 3:28). Both Old and New Testaments also affirm the principle of male 
headship in the family and in the covenant community (Gen 2:18; Eph 5:21-33; Col 
3:18-19; 1 Tim 2:11-15). 

f) Redemption in Christ aims at removing the distortions introduced by the curse: 

 http://cbmw.org/about/danvers-statement/7
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(1) In the family, husbands should forsake harsh or selfish leadership and grow in love 

and care for their wives; wives should forsake resistance to their husbands’ 
authority and grow in willing, joyful submission to their husbands’ leadership (Eph 
5:21-33; Col 3:18-19; Tit 2:3-5; 1 Pet 3:1-7). 

(2) In the church, redemption in Christ gives men and women an equal share in the 
blessings of salvation; nevertheless, some governing and teaching roles within the 
church are restricted to men (Gal 3:28; 1 Cor 11:2-16; 1 Tim 2:11-15). 

g) In all of life Christ is the supreme authority and guide for men and women, so that no 
earthly submission-domestic, religious, or civil-ever implies a mandate to follow a 
human authority into sin (Dan 3:10-18; Acts 4:19-20, 5:27-29; 1 Pet 3:1-2). 

h) We are convinced that a denial or neglect of these principles will lead to increasingly 
destructive consequences in our families, our churches, and the culture at large. 

II. Our Presbyterian Denominational Distinctives 
A. Our Polity 

1. Various Views on Church Government 
a) Episcopal 

(1) In the episcopalian system, an archbishop has authority over many bishops. They 
in turn have authority over a “diocese,” which simply means the churches under 
the jurisdiction of a bishop. The officer in charge of a local parish is a rector (or 
sometimes a vicar, who is an “assistant” or one who substitutes for the rector). 
Archbishops, bishops, and rectors are all ordained.  8

(2) �  

 Wayne A. Grudem, Systematic Theology: An Introduction to Biblical Doctrine (Leicester, England; Grand Rapids, MI: 8

Inter-Varsity Press; Zondervan Pub. House, 2004), 923.
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b) Congregational 

(1) In the congregational system an individual church has its own government—
without an extra-local church government to control it. The congregation rules the 
church by vote. As one author writes, “Every member of the local congregation 
has a voice in its affairs. It is the individual members of the congregation who 
possess and exercise authority.”  9

(2) �   
2. The Presbyterian View of Church Government 

a) The Presbyterian View Defined 
(1) In this system, each local church elects elders to a session ( in the chart below E 

stands for elder, and the dotted lines indicate that the whole congregation elects 
the elders). The pastor of the church will be one of the elders in the session, equal 
in authority to the other elders. This session has governing authority over the local 
church. However, the members of the session (the elders) are also members of a 
presbytery, which has authority over several churches in a region. This presbytery 
consists of some or all of the elders in the local churches over which it has 
authority. Moreover, some of the members of the presbytery are members of the 
“general assembly” which usually will have authority over all the presbyterian 
churches in a nation or region.  10

(2)

 Erickson, Millard. Christian theology. (2nd ed.). Grand Rapids, MI: Baker Book House. 1998. 1089.9

 Wayne A. Grudem, Systematic Theology: An Introduction to Biblical Doctrine (Leicester, England; Grand Rapids, MI: 10

Inter-Varsity Press; Zondervan Pub. House, 2004), 925–926.
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(3) �  

b) The Presbyterian View Described 
(1) the local Session 

(a) The elders exercises authority over the members of a particular local church 
(2) the regional Presbytery 

(a) the presbytery exercises mutual authority over the local churches in a 
particular region. 

(3) the national General Assembly 
(a) the national assembly exercises authority over the whole denomination 

especially in matters that will affect things on a denominational level, such as 
changes in doctrine, policy, or practice. 

B. Our History 
1. The Early Reformation Roots of the PCA 
2. The Latter Reformation Roots of the PCA 
3. The Early American Roots of the PCA 
4. The Growing Need for the PCA 
5. The Formation of the PCA 
6. The Present State of the PCA
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